Sufism is an ascetic way among Muslims based on comportment for purifying the self and avoiding the world for reaching God and completing the soul. Sufis established several independent religious-military centers under different names, such as Khāngāh, Zawiya, Mazār, Takya, Rebaţ, Madrasa, Şawmi'a and so on in order to teach, meet, worship and discuss, publicize and live in. They had libraries where Sufism-related or other books were collected.
Transcribing in Sufi's Centers
Investigating into over 300,000 manuscripts cataloged in Iran's libraries and introduced in 40 volumes of Iranian manuscript union catalog (published in National library of Iran 2012-2016 by Derayatimostafa) , 60 manuscripts were found to be transcribed in Khanqahs and similar centers.
Research population: This included 300,000 manuscripts. Their bibliographic information was published in Union Catalogue of Iran Manuscript and their transcription places were indicated by their scribes in a passage at the end of each manuscript.
Research Method: The transcription centers of the manuscripts were investigated by using some keywords related to Sufis' centers, such as Khāngāh, Mazar and Zawiya. After extracting related data from the union catalog, data items were classified and presented in tables as to the research questions.
Literature Review: Almost all reviewed studied concentrated on history of the performance of Sufis' centers in different places and periods. There was no research that concentrated on writing and transcribing scientific works in these centers. Some main studies are briefly described here: 1) Understanding the Concept of Islamic Sufism/Shahida Bilqies/Shah-i-Hamadan Institute of Islamic Studies/University of Kashmir, Srinagar-190006 
Sufism in Islam
Sufism is an ascetic way among Muslims based on comportment for purifying the self and avoiding the world for reaching God and completing the soul. Sufism in Arabic (taşawwuf) means wearing woolen clothes as Sufis were wearing woolen clothes as a sign of asceticism and inner behavior. Despite its various definitions, Sufism is based on a main principle: knowing the creator of the world and discovering the reality of the creation and the human-reality connection 
Scientists and Scholars' Transcription Centers
In the fields of knowledge and speech and among scribes and authors, there were some customs they followed. These customs were formed in the centers other than those of court and concentrated on learning and educating circles. Scientists and scholars in the Islamic world could produce thousands of fine and valuable manuscripts in scientific fields with their own independent attempts and exercises. Some motivations including educational, learning and religious ones were at work for writing and transcribing in the Islamic world. As a result, transcription in part was done in educational centers such as schools (for example Image 1), masques (for example Image 2 & Image 3), Khānqāhs (so-called monasteries) and Niżāmiyyas 1 as well as in scientific-research centers such as observatories (Khawandmir, 1305 Sufis were gradually organized in these places. In these multi-purposed places, teaching Sufi students and providing social services were organized and the setting was prepared for writing and compiling Sufism literature. Sufism elders compiled the main principles of the Sufism in these centers where education and training was focused on.
Khāngāh
As a Sufis' center, khānghāh had several uses such as instruction, gathering and life. There is no detailed information on the first khānghāhs. Islamic countries in the 7 th and 8 th centuries and changed into main centers for Sufis, pilgrims and tourists (Dastgheib, 1376: p. 268 ).
In the Īlkhānid dynasty, many khāngāhs were established and many Sufis were active in them. Seljuks were supporters of khānghāhs, too. With emergence of the Safavid dynasty and development of Shiat sect and under domination of fuqaha and "ulamā" (religion scientists), the sheikhs of Sufism were weakend. As a result, many Sufism groups tended to immigrate and many Khāngāhs were closed. In spite of their re-establishing in the Qājārid dynasty, khāngāhs remained under fluctuating situations due to religious-political movements in the next periods (for example Image 4).
Rebāţs
In its primary use, rebāţs was a word used for naming boundary military centers formed for protecting the Islamic area. Some centers in the boundaries of Syria, Africa and Khurāsān had such centers (Iștakhrī, p. 55). Changing in their applications, rebaţs converted into worship and instruction centers. With the same meaning as khāngāh, rebaţs were common in Baghdad and Iraq. In the Abbasid dynasty, it referred back to a home for the poor and developed as a benevolent fund within and outside Baghdad (Ālūsī, 1398: pp. 113-120 name such centers due to its political brand and was used in Egypt, too (Muşţafā, 2006 (Muşţafā, : p. 1007 . Different from khāngāhs, rebaţs were the centers for educating followers (Trimingham, 1971: p. 168 ).
Zāwiyas
Stemming from an Arabic word meaning isolation, zāwīya is a place where one isolates themselves and reads the Koran and praises Allah (Dickie, 1984; Walī, 1988 
Buq'a/Maqbara
Named variously as maqbara, ārāmgah, marqad and mazār, buq'as were the graves of Sufis, scientists and scholars and places for pilgrims. Emerging from the 5 th century A. H., buq'as were developed in the Siljuk dynasty. Shaykh Şafī al-Dīn Ardabīlī'sbuq'a was one of the famous ones functioned as his khāngāh and madrasa for teaching his followers and is his grave, too. Sometimes, Sufism sheikhs' graves functioned as a center for publicizing their teachings and sometimes, khāngāhs were built after building the maqbara, such as that of Shaykh Şafī al-Dīn Bukharī (in the 8 th century). Maqbaras and Zaw[yas found important placement after the decline of khāngāhs.
Takiyas and Şawmi'as
In the Ottoman dynasty, takiya was a word used for naming khāngāhs in Egypt, Iran, India and Anatolia (Brown, 1357: Vol. 3, p. 90; Clayer, 2002: p. 415 (Farīd, 1981: p. 208 ). In the Ayyubid dynasty, Halab had about 20 khāngāhs (Farīd, 1981: p. 210 
The Educational Role of Sufis Centers
The performance of khāngāhs and other related centers has been change based In the introduction or the end of some manuscripts written by Sufis, there is a passage indicating it was written in a certain khāngāh (Image 4). This can be seen in the case of transcribing some manuscripts. It can be concluded that khāngāhs and similar centers functioned as main centers for writing books and transcribing manuscripts.
Educational Performance of Sufis' Centers
In their first periods of their establishment, khānqāhs and other Sufis' centers were places for staying and feeding Sufis as well as teaching social principle and human rights (Kiyani, 1369: p. 63) A. H. had some educational centers including among others Khānqāhs for teaching Sufism students and holding Sufism tradition and feeding the poor. An elder was teaching the Sufism students and guiding followers in these centers. 4) Teaching Sufism students was one of the main demands of some Sufism centers. In Shaykhū center in Egypt established by AmīrSayf al-DīnShaykhū in 1355 A.C, some lessons on hadith, fiqh, and Koran was taught by a dedicated elder for each subject (Maqrīzī, 1418 A. H.: Vol. 4, p. 292) . One example was Bibersiya Khāngāh established by Rukn al-DīnBibersiya in 1306 A.C. (Maqrīzī, 1418 A. H.: Vol. 4, p. 292) . This is the greatest Khāngāh in Egypt where hadith was taught and qurrā' (Koran readers) were daily reading Koran (Maqrīzī, 1418 A. H.: Vol. 4, p. 285) . In all, Sufism centers focused on educating Sufism students and teaching theoretical and practical Sufism and conduct. However, they involved in educating Islamic sciences such as fiqh, hadith, Koranic interpretation, medicine and so on.
Ups and Downs of Sufis' Centers in Historical Periods
Khānqāhs and buq'as were of Sufis' main centers. Buq'as were developed from 5 th century A. H. during Saljuk Dynasty. The Sufism elders' buq'as (graves) were as their madrasas and khānqāhs where activities such as teaching, conducting and transcription were being done. In Safavid and Qajar periods, some bugh'as were built for Shia elders and Imams. For example, buq'a of Shaykh Şafī al-Dīn Ardabīlī was highly considered in Safavid period and its library was developed. Shah Abbas dedicated the presented book collection of the palace to it (Homayoonfarrokh, 1342: p. 55; 1374: p. 102).
In parallel with the development of Sufism in Khurāsān and Fārs in 4 th century A. H., khānqāhs were developed (Persian Encyclopedia, under the entry, vol. 1, p. 880). Due to Mongols and Tatars' continuous attacks and before Safavid Dynasty, after-attack suffering resulted in people's tendency towards Sufism and developing Sufism centers throughout the country where teaching, conducting, writing and transcription were done (Zarrīnkūb, 1362 A. H.: p. 74 ). In Ilkhanid period, Sufism centers were developed throughout the empire and Sufis tried to do various activities there (Mortazavi, 1370: p. 312) . Saljuks encouraged in developing Sufis' centers, too.
In the early years of 10 th century A. H., Shia was developed in Iran and Shia 
Results of the Study Manuscripts Transcribed in the Sufis' Centers
In total, 68 manuscripts included at least one of the keywords. The writing place of 8 manuscripts and transcription place of 60 ones belonged to one certain Sufis' center. It is probable that many copies were transcribed in different centers. The lack of information on transcription place caused them not to be identified.
The details associated with these 60 manuscripts include:
1) Diversity of Transcribing in Sufi's centers a) Khāngāhs
Studying 60 manuscripts, it can be said that there were various Sufi's centers.
Of them, Khāngāhs (with 31) and Zawiyas and Mazārs (with 7 in each) were in the higher rank, respectively. Under general name as Khāngāh, they were dispersed in various countries and cities as shown in Table 1 . The frequencies of manuscripts in Keshmir (with 8), Iran (with 7) and Egypt (with 4) are in higher ranks, respectively.
b) Other Centers
In other centers of Sufis, not including Khāngās, transcription was common. Table 2 shows the transcription center name and frequencies of transcribed manuscripts in Sufi's centers other than Khāngāhs. Zawiyas (with 7 centers) and Mazārs (with 3 centers) had the higher ranks, respectively.
2) Historical Periods
The Sufi's transcription centers were active 7 -13 centuries A. H. As Shown in Table 3 , the 9th century A. H. and the 8 th century A. H. had the higher ranks, with 20 and 11 manuscripts, respectively. The least rank belonged to 7 th century
A. H. with two transcribed items.
3) Subject Dispersion
Many subjects were included in the manuscripts transcribed in Sufi's centers.
As Table 4 shows, the higher ranked subjects were Sufism (with 17 manuscripts) and Poet and philosophy and logic (with 10 manuscripts in each). 
Conclusion
Sufi's centers, regardless of their special names, were not only for prayer and meditation during the 7 th -13 th centuries A. H., but also functioned as centers for training and doing transcription. Although Sufis tended to transcribe in various subjects, they mainly focused on Sufism. They were active in transcription during 8 and 9 th centuries A. H.
The scientific perspective dominated in these centers was due to the activity of famous scientists in them. In addition, the existence of governors and kings agreed with Sufism movement were at work in encouraging the trend. 
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